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PREFACE. 



The following pages have been written with the view to satisfy 
all who respect, and submit to, the Divine authority of the Holy 
Scriptures, of that principle which even sound reason teaches, 
that if there be any revelation from God to man at all, — if He 
have given any rule of life to any, — the same must, in the same 
degree, be equally binding upon all men alike. This principle 
God also declares by Moses, ^' Ye shall have one manner of law, 
ad well for the stranger, as for one of your own country : for I 
am the Lord your God." (Ler. xxiv. 22 ; Numb. xv. 16.) The 
Gospel declares the same, " God is no respecter of persons : 
but in every nation he that feareth him, and worketh righteous- 
ness, is accepted with him." (Acts x. 34^ 35.) I purposely 
quote these words, though much stronger are found, apparently 
more to the point, because those words were expressly spoken 
on a like occasion, to show the equal dealings of God with 
all men. 

On this subject, however, we meet with two extreme parties ; 
the one holding that there is indeed no difference between Jew 
and Gentile in Christ, but maintaining, that the equality arises 
from the fact of the Jews having no more hope as a nation; and, 
together with the hopes and promises to the seed of Abraham, 
they also reject the hope of the Church, which is briefly, and 
Bcripturally, declared in the creeds of the Church ; in the Nicene 
running thus, ^^And he shall come again with glory to judge 
both the quick and the dead; whose kingdom shall have no end;" 
of which hope the apostle says, " Comfort one another with these 
words." (1 Thess. iv. 18.) Let those who deny the hope of 
Israel say, whether they can find any *' comfort " in the " words " 
the apostle here speaks of. The other party, again, make tb 
difference between the Jew and the Gentile so great, as to mr 
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it scarcely practicable, that they should form one visible Church 
together; they make the hopes of the Church, and those of 
" Israel after the flesh," so diflerent from one another, as but just 
to leave a little link, that they may not fall asunder altogether ; 
but Christ declares, " And other sheep I have, which are not of 
this fold: them also I must bring, and they shall hear my voice ; 
and there shall be one fold, and one shepherd.*' (John x. 16.) 
Both these parties undervalue the work of Christ : the one, by 
not admitting the promise, to Gentile believers, of a full partici- 
pation in the inheritance of Israel, as if the Jews were the 
legitimate children of God, in Christ, and Gentiles a kind of 
step-children ; they explain themselves by saying, the Gentile 
Church, as such, will fade away, and fall, before the Jewish 
Church, which is to be, as it were, new organized: but Christ 
has founded his Church upon a rock, and declared, that ^^ the 
gates of hell shall not prevail against it" (Matt xvi. 18), and 
that he would be with his Church " unto the end of the world " 
(xxviii. 20) ; and the last sign before his coming is stated to be, 
the preaching of "the Gospel of the kingdom," "in all the 
world," which must be done by the Gentile Church, though 
numbering many, and multitudes of Jews within her bosom; as 
then only will "the fulness of the Gentiles be come in" 
(Rom. xi. 25) ; and at the sealing of the elect number of 
144,000 of the tribes of Israel, we behold, and, "lo a great 
multitude, which no man could number, of all nations, and 
kindreds, and people, and tongues, stood before the throne, 
clothed with white robes, and palms in their hands." (Rev. vii. 9.) 
The other party undervalue the work of Christ still more, by 
thinking he is to be "satisfied," for *'the travail of his soul" 
(Isaiah liii. 11), by seeing the world remain as it is, lying "in 
wickedness" (1 John v. 19), till "the Lord Jesus shall be 
revealed from heaven with his mighty angels, in flaming fire 
taking vengeance on them that know not God, and that obey not 
the Gospel of our Lord Jesus Christ" (2 Thess. L8); and 
denying altogether the often repeated promise, that "the earth 
shall be filled with the knowledge of the glory of the Lord, as the 
waters cover the sea." (Hah. ii. 14.) 

The former of these two parties, by a natural consequence, 
sometimes go a step further, and make the difference between 
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Jewish and Gentile believers still greater, by insisting on the 
necessity of Jewish Christians' continued observance of the legal 
institutions, by the side of the Gospel. It was with the view of 
combating this dangerous error, that I sat down to write this 
tract. To refute them is, indeed, an easy matter, as they them- 
selves admit, that the Gospel imperatively forbids Gentiles to 
join in those institutions ; but think they may infer, from certain 
facts related in the Acts of the Apostles, that the cautions 
given to Christians on this subject, in the Gospel, apply only to 
Gentile, but not to Jewish, Christians : all that would then be 
necessary to show is, that those persons either mistake the 
bearing of the facts, or else draw unwarranted inferences from 
them, or both, which I believe is really the case. As the subject 
involves, however, the most important principles, I thought I 
could not do it justice without treating it at large, as aflTecting 
the unity of believers, and the connexion between the law and 
the Gospel 

Hoping that by solving the questions here proposed, on the 
purest scriptural basis, I may be contributing my humble mite 
towards the elucidation of truths, which it is high time should 
occupy a more prominent place in the Church than they have 
done ever since the '* dark ages^'^ and suspecting that false and 
erroneous views on these questions have hung, like darkening 
clouds, over the eyes of many who, therefore, either rejected the 
glorious hopes of the second advent of our Lord Jesus Christ 
altogether, or else met with too many perplexities to derive the 
full " comfort " intended in these hopes, I recommend this little 
imperfect attempt to my beloved brethren in the bonds of the 
Gospel, and to the blessing of the great Head of the Church, on 
so much of it as is in accordance with his holy Word, which 
alone I took for my guide. May He bless it to the glory of the 
Father ! Amen. 

G. W. PIERITZ. 

P.S. The italics used in the following pages are intended to 
answer no other purpose than that of emphasis. 
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PROPOSITION I. 

In the apostolic age the question seems never to have been 
seriously raised, whether Jewish believers have anything to 
observe, from which Gentile believers are free. The Gospel 
once for all declares, that '' in Jesus Christ neither circumcision 
availeth anything, nor uncircumcision ; but faith which worketh 
by love/' (Gal. v. 6.) When the apostle asks, " What advantage 
then hath the Jew? or what profit is there of circumcision ?" and 
answers, " Much every way," he adds, " Chiefly, because that 
unto them were committed the oracles of God" (Rom. iii. 1, 2) ; 
which certainly is no small advantage, as by those oracles, which 
testify of Christ, they were brought nearer to " the truth," than 
those who had them not. It is the same advantage he has who 
is bom of Christian parents, baptized and brought up in the 
faith (though he may yet not be saved), over one, born of 
Heathen parents, far from the sound of the Gospel, 

I. The early Judaizing teachers did not contend for Jewish 
believers only, to keep the law, but said to Gentile believers, 
<* Except ye be circumcised, after the manner of Moses, ye 
cannot be saved" (Acts xv. 1); and these teachers themselves 
did not keep the law, but desired only, ^^ to make a fair show in 
the flesh." (GaL vi. 12, 13.) But St. Paul says, « Behold, I 
Paul, say unto you, that if ye be circumcised, Christ shall profit 
you nothing." (Gal. v. 8.) And would it not be most strange^ 
that that which should render Christ "of no eflFect" to one, 
should be obligatory on another — such a broad line of demarca- 
tion is to be drawn, and this without one dear intimation to that 
effect? It appears indeed, "that because of false brethren, 
unawares brought in, who came in privily to spy out our liberty 
whidh we have in Christ Jesus, that they might bring us into 
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bondage," ^* to whom," in the ease of Titus, the apostle declares, 
** we gave place by subjection, no, not for an hour, that the truth 
of the Gospel might continue" (Gal. ii. 4, 5) ; but in the case of 
Timothy, we are informed, " Him would Paul have to go forth 
vnth him; and took and circumcised him;" but it is iaime- 
diately added, " because of the Jews, which were in those 
quarters" (Acts xvi. 3) : and are we to make that a law, which 
we are told, by express inspiration, was compulsory, or out of 
policy and not of duty ? It may indeed be asked, how St Paul 
could do so ? For the present it is a sufficient answer, that as 
the fact was known to all the believers, and to Timothy himself, 
that his circumcision was only an act of policy, and not of duty, 
it could not have the effect either of making Christ ^^ofno effect*^ 
to him^ or of misleading other believers. But those who should 
consider circumcision and the like absolutely necessary, would 
assuredly run the risk of making shipwreck of their faith, though 
there be no more sin in the mere act of circumcision^ than there 
is in ^' eating of things that are offered in sacrifice unto idols." 
(1 Cor. viii.) 

II. But we expressly find, that the apostles themselves did not 
keep the law, nor did the primitive believers, among themselves at 
all desire, or profess, to do so. 

1. There ought to be some meaning attached to the vision of 
St Peter, in which he appears, and the rest of the Church, through 
him, to have been taught two things, both expressed in one word, 
** What God hath cleansed, call not thou common" (Acts x. 15) ; 
and that was probably the first time when Peter both went " in 
to men undrcumcised," and did ^^ eat with them" (Acts xi. 3); 
for which he is indeed at first reproved; but when he relates the 
vision to the believers, " they held their peace, and glorifkd God!* 
(Ver. 18.) 

2. Again, at Antioch, Paul says to Peter, " Thou, being a 
Jew, livest after the manner of Gentiles, and not as do the Jews" 
(GaL ii. 14) ; and he does not reprove him for this ; but, because^ 
this being the case, he asks him, ^^Why compellest thou the 
Gentiles, to live as do the Jews?" St Peter is blamed for 
dissimulation, for fear of men, for endangering the faith of the 
infant Church, but not for living " after the manner of Gentiles" 
And St Paul adds, <^ We who are Jews by nature, and not 8in-> 
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ners of the Gentiles, knowing that a man is not justified by the 
works of the law, but by the faith of Jesus Christ, even we have 
believed in Jesus Christ, that we might be justified by the faith 
of Christ, and not by the works of the law" (GaL ii. 15, 16); 
and then goes on to show the danffer of returning to the law ; 
for we are '' dead to the law ; " " that being dead wherein we 
were held," the flesh, the old man, for which alone, the law was 
given (1 Tim. i. 9), and which must die (like the first husband 
of the married woman, before she can marry again) before he, in 
the character of the new man, can become a partaker of, married 
to, the Gospel. (Rom. v. 11.) But if we observe the law, we 
establish again that fleshly relation which is to be, and ever 
remain, " destroy edi^ and become sinners again, bound to do the 
whole law, of which St. Peter says, " neither our fathers^ nor we 
were able to heas^^ and advises not to put the " yoke upon the neck 
of the disciplesJ* (Acts xv. 10.) 

3. Again, when St. Paul comes to Jerusalem, the disciples say 
to him, " They are informed of thee, that thou teachest all the 
Jews which are among the Gentiles to forsake Moses, saying that 
they ought not to circumcise children, neither to walk after the 
customs" (Acts xxi. 21.) They do not ask him, whether the 
report be true, nor upbraid him for it ; and he never ofifers any 
explanation. And that St Paul preached but one Gospel to 
both Jew and Gentile is obvious, from the fact, that we have no 
mention in the Gospel of separate Jewish Churches ; the same 
epistles, addressed to Gentiles, are also intended for Jews (see 
Rom. vii. 1, &c), who were members of the same Churches; 
and though St Paul inveighs so strongly against the Judaizing 
teachers amongst the Gentiles, wishing them even to be "cut 
oflF," &c. (Gal. v. 12), he never cautions Jewish believers against 
applying the rule he gives to Gentiles, to themselves, which he 
certainly would have done, had he not intended his cautions for 
all believers alike. And the Epistle to the Hebrews, intended 
altogether for Jews (probably the only Church consisting purely 
or chiefly, of Jews), is as much opposed to the legal observances, 
as the Epistle to the Galatians. 

4. In the decree of the sabred council at Jerusalem, we, indeed, 
read, " The apostles and elders and brethren send greeting 
unto the brethren which are of the Gentiles :" but if we should 
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infer from this, that» therefore, the decree has no reference to 
Jews, then we must be consistent, and infer further, that it has 
no reference to all Gentiles either; for it is expressly said, ^ the 
Gentiles in Antioch^ and Syria, and Cilicia,^ and not Gentiles 
generally. The feet is, an answer is given to those who ask a 
question ; and whosoever repeats the same question, may take for 
himself the same answer. 

That the primitive Hebrew Christians should never have 
asked the question which troubled ^' carnal" Corinthians 
(I Cor. iiL 3), and << foolish Galatians" (GaL iii. 1), can be no 
wonder, as there is every reason to believe, that they were better 
instructed, as were also many other GentileSf who knew, that 
'^ Christ is the end of the law for righteousness to every one 
that believeth." 

5. It is, indeed, again stated, ^'Many thousands of Jews 
there are which believe, and they are all zealous of the law** 
(Acts xxi. 20) : but what kind of beUevers were they? not those 
who " glorified God," when they heard of the apostle, " what 
things God had wrought among the Gentiles by his ministry" 
(ver. 19, 20) ; but violent persons who " stirred up all the 
people, and laid hands" on the apostle (ver. 27, &c) ; and we 
are expressly informed of a particular sect of this kind, ^^ There 
rose up certain of the sect of the Pharisees which believed, 
saying, That it was needful to circumcise them (mind I the 
Gentiles), and to command them to keep the law of Moses" 
(Acts XV. 5) ; but we see in the same chapter that their pernicious 
advice was rejected. 

IIL There remains yet only the transaction related (Acts xxi. 
19 — 26), where St Paul is advised, and consents, to give 
himself the appearance, as if he kept the law: but if we infer 
from this, that he actually did keep it, then we must consistently 
go further, and infer, that he, and those by whose advice he 
acted, yet held the necessity of sacrifices, for it is stated (ver. 26), 
^ Then Paul took the men, and the next day purifying himself 
with them, entered into the temple, to signify the accom* 
plishment of the days of purification, until that an offering 
should be offered for every one of them :" and would not such an 
inference be monstrous? We may, indeed, thank the Lord, that 
he, providentially, did not permit the intended offerings to be 
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made ; but if we cannot infer from the transaction the necessity 
of sacrifices, after that Christ by his own atonement on the cross 
did ^^ cause the sacrifice and the oblation to cease" (Dan. ix. 27), 
then can we not infer from it either, that St Paul kept the law. 

1. But the fact is, it is plain from the transaction, as it is 
related, that it was a mere device, to escape, and ward off, 
persecution, and spare the lives of men, j?rho were ready indeed 
to hazard, as they "have hazarded, their lives for the mime of our 
Lord Jesus Christ** (Acts xv. 2d) ; but would not die martyrs, 
either for^ or against^ the law, to which they were " deadJ* 
" Thou seest, brother," say they, " how many thousands of Jews 
there are which believe; and they are all zealous of the law: and 
they are informed of thee, that thou teachest all Jews which are 
among the Gentiles to forsake Moses. .... What is it there- 
fore ? TTie multitude must needs come together Do there^ 

fore this that toe say unto thee,** &c. There is no intimation, that 
this advice was given by inspiration; and the Lord may have 
suffered it, so far as it went, to teach us how vain it is to have 
recourse to such devices. That devices of this kind were had 
recourse to, we learn unequivocally, from the case of Timothy, 
already alluded to, &c. And I do not know why we could not 
suppose that St. Paul and the rest were as much "to be blamed" 
in this transaction, as was St Peter at Antioch; when ** the other 
Jews dissembled likewise with him; insomuch that Barnabas 
also was carried away with their dissimulation." (Gal. ii. 13.) 

2. In Ephesus, when they proclaim, " Great is Diana of the 
Ephesians !" — " when Paul would have entered into the temple" 
(of Diana), but that " the disciples suffered him not," the apostles 
are said to be, " neither robbers of churches, nor yet blasphemers 
of your goddess" (Acts xix. 30—87) ; and in Athens, when 
St. Paul " saw the city wholly given to idolatry," he says, " As I 
passed by and beheld your devotions, I found an altar with this 
inscription. To the unknotcn God. Whom, therefore, ye ignorantly 
worship, him declare I unto you** (Acts xvii. 16 — ^23): but nobody 
ever inferred from these facts, that Gentile Christians must 
acknowledge Diana, or that the apostle indeed declared no other 
god to the Athenians, but such as they worshipped ! 

3. There are two facts, indeed, we learn from the conduct of 
our blessed Lord himself and his disciples, on the one hand, «af 
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that of the Jews on the other, which are "worth noticing. 
Jews never would persecute, ostensibly, far the belief in CI 
the Christians would never be persecutedy or dicj for anytbiug i 
On one occasion they want the Lord to ** divide the inheritai?( 
but he refused, (Luke xii. 13, 14.) Another time they v 
his judgment on an adulteress: he will give no judgment. (J: 
viii. 3 — 9.) The charge the Jews wanted at last to substani i 
against the Lord was, an intention to destroy the temple; i 
"he held his peace, and answered nothing;*' hut when be \ 
asked, whether he be " the Christ, the Son of the Blessed ' 
Then "Jesus said, I am!" (Mark xiv. 58 — 6'J.) So, ag^ 
before Pilate ; when " the chief priests accused him of msi 
things, .... he answered nothing:" but when he is aske* 
« Art thou the King of the Jews ? " He answers, " Thou ssyei 
iV {^1?'=! 1?, so thou sayest, thou saidst right, true.) (Marl 
XV. 2 — 5.) So against Stephen; "They suborned men, wb^ 
said, We have heard him speak blasphemous words a^g^^ 
Moses and against God" (Acts vL 11—15); but nothing Bhoat 
believing and preaching the Son of God, "Christ crucified:" but 
the holy martyr would die with but this sole testimonj i^ ^^' 
mouth, " I see the heavens opened, and the Son of Man standing 
on the right hand of God." So with the apostles; the J^^^' 
council said, " But that it spread no farther among the people 
let us straitly threaten them, that they speak henceforth to no 
man in this name"— that is all. (Acts iv. 17.) So when 
St. Paul was apprehended in the temple ; in the lengthened 
trials which ensue, every time he is called on to make his defefice, 
he avails himself of the opportunity, to preach "Christ crucmea; 
thfey cry out against it, "Away with such a fellow from the 
earth V* but they will not make this the charge against him; b^^ 
say, " We have found this man a pestilent fellow, and a mover oi 
sedition; .... gone about to profane the temple," &c. ^"' 
St Paul continually alleges, that because of the hope of the resur- 
rection, and because he was " witnessing both to small and great 
saying none other things than those which the prophets and Moses 
did say should come : that Christ should suflFer," &c. " For these 
causes," he says, " the Jews caught me in the temple, and went 
about to kill me." But nowhere does he affirm that he kept the 
law. He says, indeed, " Neither against the law of the Jews> 
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neither against the temple, . • • . have I offended anything at 
all :" but this he might say, with perfect truth, though not in the 
sense in which a Jew would use these words, for in that sense, 
belief in Christ would be the greatest offence. 

IV. But we may even go further, and say, so far from inferring 
from anything related in the Acts of the Apostles, that the Jews 
are not included in the famous decree^ so much of that decree as 
forbids the eating of ^^blood^*^ and of "things strangled,*' to 
Gentiles, is itself only an innocent compromise,''^ in the distress 
for the time being ; but that it has no actual, perpetual force ; 
as we may learn from the whole tenour of the Gospel, and the 
practice of the Church catholic. The words of Christ stand sure 
and steadfast, " Not that which goeth into the mouth defileth a 
man ; but that which cometh out of the mouth, this defileth a 
man." (Matt xv. 11.) "Whatsoever is sold in the shambles, 
that eat, asking no question for conscience sake." (1 Cor. x. 25; 
Rom. xiv. 14.) 

Certain Church historians indeed speak as if a difference had 
actually been established and perpetuated, in observances, between 
Hebrew and Gentile believers ; but they appear only to assume 
the matter, without investigating or proving it; no such inference 
can be drawn from the Fathers of the first three centuries ; on 
the contrary, St. Ignatius speaks contemptuously both of the 
Jewish Sabbath and of circumcision, which he would not have 
done, if he knew them to be the duty and practice of any sort of 
sound Christians. St Justin Martyr, in his "Dialogue with 
Trypho," the Jew, mentions, that there were some who held that the 
Mosaic law might be kept up ; but he himself will not admit it 
That there may have been some individuals or small parties, both 
of Jews and Gentiles who clung to the letter of the law, might 
be presumed ; (even without knowing the few obscure, and by 
no means imitable facts, on record ;)f no heresy was yet at once 

* Mark the words ! "It aeemeth good to the Holy Ghost, and to us, to lay 
upon you no greater burden than these necessary things ; " and two of these 
things required no new decree ; and the necessity of the other two may then 
well have been only according to Rom. xiv. ; 1 Cor. viii. 13. 

t See the history of the " Nazarenes" and " Ebionites" Moshiem, cent. ii. 
chap, v., or any other ecclesiastical history. These two heretical sects are 
probably of a very early origin, perhaps referred to, Rev. ii. 9. Those who are 
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SO rooted out, as to leave no remnant behind for a time ; and we 
know that there have been persons, ^^ desiring to be teachers of 
the law, understanding neither what they say, nor whereof they 
affirm" (1 Tim. i. 7); and they perverted many: but what the 
effects of their doctrines were we see in the Galatians ; they once 
*^did run toellf" and had received "the Spirit," and, no doubt, 
manifested forth his blessed fruits; but what became of them, 

not acquainted with history may here be informed that the term " Nazarenes,^' 
although originally perhaps (see Acts xxiv. 5) applied by the Jews to all 
Christians, was subsequently confined to a particular sect, which, like the 
" Ebionites," made use of a spurious Gospel, rejected the writings of St. Paul, 
&c. But with the history of primitive Jewish-Christians before us in the 
Gospel, it would be unsound criticism to suppose that all Jewish Christians 
joined these sects. And if Church historians had borne in mind how much 
the prevalence of Christianity affected both the religious feelings and the 
national reputation of the Jews, they would not have spoken with such unmi- 
tigated contempt and cruel severity of their occasional attempts to stop its 
progress, — which attempts, at the same time, were by far less malevolent, than 
those of the Heathen, who were not so affected by it, — nor even than those 
of the larger heretical Christian sects. And it may even be, if the primitive 
Gentile Christians had entertained such friendly and brotherly feelings towards 
their Jewish hrethrenj as these did entertain towards them (see Acts viii. 4 — 
6, 12, 27, &c. ; xi. 18; xxi. 19, 20), the Gospel might have continued to 
advance amongst the Jews. And this unfriendly feeling, it probably was, which 
called forth the remonstrances of the apostle, Rom. ix., x., xi. And to this 
day do Gentile Christians accuse even the holy apostles themselves of " Jewish 
prejudices," because, that after such instances, as related Matt. x. 5, 6 ; 
XV. 21 — 26, Peter required an extra revelation to confirm the general instruction 
in Matt, xxviii. 19, 20, not yet knowing the purpose of the Lord, that a 
Church of Jews should first be organized (according to Rom. xi. 29), before 
Gentiles be admitted. Some even apply Tit. i. 10 — 12, to the ancient Jewish 
believers, as if the "Prophet of their own," were Isaiah, or Jeremiah, &c., 
though every body knows that it was Epimenides, a Cretian Heathen, and 
"circumcision" was not confined to the Jews. (See Jer. ix. 25, 26; where 
" circumcised with the uncircumcise^," ought, however, to be, with the Sept. 
and Vulg., " circumcised in the foreskin" [rfrira Vid], which was, however, not 
counted circumcision. [See Rom. ii. 28, 29.] And for this reason it probably 
was that the Jews invented their rxT^ to be distinguished from the circum- 
cision of Heathen nations.) It is remarkable that in the Old Testament the 
opprobrium of being " uncircumcised," is (besides Gen. xxxiv. 14, &c.), applied 
soleli/ to the Philistines (perhaps the descendants of the Hivites) ; and Ezekiel, 
in denouncing against Egypt, tells Pharaoh, that, as a punishment, he should 
*' Ue in the midst of the uncircumcised" (Ezek. xxxL 18 ; xxxii. 19 — 32.) 
" The Cretians are ahcay Uars," &c. 
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when they departed "from the simplicity that is in Christ?" 
^'Foolish Galatians" — ^^bewitchedy'' — to "bite and devour one 
another'* (Gal iii. 1, % v. 15) ; and the same would be the 
result amongst Hebrew Christians. "Be not carried about," 
says the Apostle, to Jews^ " with divers and strange doctrines. 
For it is a good thing that the heart be established with grace, 
not with meats, which have not profited them that have been 
occupied therein." { Heb. xiii. 9. ) " Before faith came we were kept 
under the law, shut up unto the faith which should afterwards 
be revealed. Wherefore the law was our schoolmaster to bring 
us unto Christ, that we might be justified by faith. But after 
that faith is come, we are no longer under a schoolmaster." (GaL 
iii. 23 — ^25.) Or applies this to Gentiles only, — were they "kept 
under the law, shut up," and was the law, which they had not at 
all, — their " schoolmaster" only, and not that of the Jeios? Nay, 
rather of the Jews only, and of Gentile believers only, in so far 
as they became fellow-heirs with, and ingraffed amongst, the Jews. 
But the Apostle Paul had also a vow on himself ! (Acts xviiL 18.) 
So may Christians, like Jacob of old (Gen, xxviiL 20), before 
the laws concerning vows were given, (Numb, xxx.,) noio vow a 
vow, though in Europe, where this is not the fashion, they would 
not shave their heads at it. But enough for the present From 
what has been said, it appears plain — 

1. That there is no diflFerence, as to obligation^ between Jewish 
and Gentile Christians. 

2. That in the apostolic age the cry which Judaizing teachers 
raised about the law, was not confined to Jews, but extended 
also to Gentiles. 

3. That the apostles and primitive Hebrew Christians did in 
reality not keep the law^ though to avoid persecution on account 
of it, they would allow Jews to think that they kept the law, — 
and the Jews seemed to be aware that they did not. (See 
Acts xxiii. 1, 2.) 

4. We learn at the same time that this policy failed, generally 
speaking, though in particular cases it might have saved 
9Qme lives, of which we have however no account. As to the 
spread of the Gospel, to this it does not appear to have 
contributed anything at all; nor can we believe that it ever will. 
Policy, the keeping of the law, &c, cannot subdue and regenerate 
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the heart : this can be done alone by " Christ, the power of God, 
and the wisdom of God;" and this once done, then the man 
will know ^^the doctrine," and have no more hankering after 
^^the handwriting of ordinances, that was against us, which was 
contrary to us," which Christ " blotting out," took " out of the 
way, nailing it to his cross." (Col. iL 14.) " For he is our 
peace, who hath made both (Jew and Gentile) one, and bath 
broken down the wall of partition between us ; having abolished 
in his flesh the enmity, even the law of commandments, contained 
in ordinances ; for to make in himself of twain one new man, 
so making peace ; and that he might reconcile both unto God 
in one body by the cross, having slain the enmity thereby; and 
came and preached peace to you which were afar off, and to 
them that were nigh. For through him we both have access by 
one Spirit unto the Father." (Eph. ii. 14 — 18.) And as by 
preaching a spurious Gospel — enjoining anything, together with 
"repentance toward God and faith toward our Lord Jesus 
Christ," we diminish its beauty and power, we learn, 

5. That it is dangerous either to recommend or sanction any 
observances besides the Gospel; avoiding also all policy, that 
the faith of believers " should not stand in the wisdom of men, 
but in the power of God." (1 Cor. ii. 5.) 

But let us look a little deeper into the matter. 

PROPOSITION IL 

" The law is holy, and the commandment holy, and just, and 
good." (Rom. vii. 12.) Nevertheless is it also called, "Weak 
and beggarly elements." (Gal. iv. 9.) In the former character, 
the law is, as the Word of God, eternal; " One jot or one tittle 
shall in no wise pass from the law, till all be fulfilled." (Matt v. 
18.) In the latter character, it "decayeth and waxeth old, is 
ready to vanish away." (Heb. viii. 13.) We shall, d. v., con- 
sider the law in its various bearings as we go on. 

I. God gave his ancient people a great variety of ordinances 
and observances, not as sacraments, means of grace, but, as we 
may infer, as remembrancers of himself, and the covenant he ^^ 
made with them. Thus circumcision is called "a token of ^^ 
covenant* (Gen. xvii. 11), « a seal ofriffhteousness*' (Rom.iv. H-) 
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Of the fringes it is said, " And it shall be unto you for a fringe, 
that ye may look upon it and remember all the commandments 
of the Lord, &c." (Numb. xv. 38, 39.) The passover is called a 
*^ memorial (Exod. xii. 14; xiii. 14.) Again, in the "seventh 
month" there was to be the ^^ memorial of blowing of trumpets'* 
(Lev. xxiiL 24); the weekly Sabbath is "a siffn*' (Exod. xxxi. 
17, and Deut. v. 15) ; and so with others that might be enume- 
rated ; and the whole law is called " the testimony." Now, 
that which is a remembrancer, " a siffn" " a secd^* " a memoriaJy'* 
can itself not be an act of righteousness, or of worship, though 
it may "rise up in judgment" against people. (Deut xxxi. 
19—27.) 

Now, although it be not said by every precept that it is only 
a remembrancer, it is evident, if the Jews had always lived in 
the observance of the law, carefully keeping all the Sabbaths 
and feasts; obediently fringing their garments; at every meal 
examining whether the food before them be clean or unclean ; 
conscientiously bringing the tithes, the firstlings of the flock, and 
the first-fruits, and the prescribed sacrifice for every specified 
sin, they must continually have been reminded of God, who 
commanded all these things; and they would then have answered 
the purpose of remembrancers : and as some leading precepts are 
expressly declared to be remembrancers^ we may conclude, that 
they were all intended as such. 

The result ought to, and would have been, faith and love, 
which the patriarchs, who had not the law, had, and were 
justified by them. Up to Abraham there was not even circum- 
cision ; and Abraham v^ssjtisHfiedy and received the promise^ and 
the covenant^ not after, or by his circumcision, as the apostle 
argues (Rom. iv. 10), and every Jew must concede, ^^but in 
tmeircumcision.'* (Gen. xiL 7 ; xiiL 16; xv. 4 — 6, 18; xvii. 1 1.) And 
innumerable passages of Scripture will readily occur both to 
Jew, and Gentile-Christian, showing that the only acceptable 
service we can render to God is, worshipping him "in spirit 
and in truth." How pathetic are the words of the Prophet 
Micah (vi. 6 — 8), "Wherewith shall I come before the Lord, 
and bow myself before the High God ? Shall I come before 
him with burnt offerings, with calves of a year old ? Will the 
Lord be pleased with thousands of rams, or with ten thousands 

B 
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of rivers of oil ? Shall I give my firefc-bom for my transgression, 
the fruit of my body for the sin of my soul? He hath showed 
thee, O man, what is good; and what doth the Lord require 
of thee, but to do justly, and to love mercy, and to walk 
humbly with thy God?" Joshua, however, tells the Jews 
plainly out, "Ye cannot serve the Lord, for he is an holy God 
(a^ttJip D''rtbM); he is a jealous God; he will not forgive your 
transgressions nor your sins," (Josh. xxiv. 19.) Nevertheless 
must there be some way to serve God and to have sins forgiven; 
for Joshua says in the same place of himself " As for me and 
my house, we will serve the Lord" (ver. 15) ; and to the people 
too he says, "Now therefore fear the Lord, and serve him t« 
sincerity and in truth" (ver. 14) : but it is a mysterums wayy not 
known to every body, because it does not consist in the precept^ 
which is only to remind of the service " in sincerity and in truth;^— 
it is "the way" which Moses so fervently prays to know (Exod. 
xxxiii 12 — 19), and David desired to find in the law, in which it 
was hid. (Ps. cxix. la) 

II. But besides being remembrancers, the Christian has also to 
believe " the law having a shadmv of good things to comcj and not 
the very image of the things." (Heb. x. 1.) 

III. But " the letter killeth;" the Jews never kept the outward 
precept, and therefore never remembered God, and lost both the 
type or shadow, and the substance. Witness their forty years' 
sojourn in the wilderness; and then compare Judg. iL 10 — 19; 
then trace the history of the Kings, both of Judah and of Israel; 
then read Mai. ii., Ezek. xxxvi. 17 — 23, marking the process 
required for their improvement (ver. 25 — 27) ; then remember 
that bitter cry, " His blood be upon us and upon our children! 
— Not that the Lord ever was without his witnesses ; in the worst 
of times there always was " a remnant according to the election 
of grace." (Rom. iL 5.) 

IV. And if Gentile Christians will remember that they have 
"the Mediator of a better covenant" (Heb. viii. 6), and *'tte 
ministration of the Spirit," which is more "glorious" than 
" the ministration of death" (2 Cor. iii. 7—9) which the Jews 
had, and then contemplate the idolatries, profanations, schismS) 
and infidelity, both theoretical and practical, which prevaul) ^^ 
always prevailed throughout Gentile Christendom, then they wu^ 
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see the reasonableness of the apostolic injunction, <^ Boast not 
against the branches." (Rom* xL 18.) 

V. However, neither as remembrancers^ nor as types^ did the 
law answer its end with the Jews, as a nation, except it be as a 

I testimony against them. — Man hud to learn by experience^ that 

he cannot serve Gody not even continue in the observance of the 

easiest outward acty when God bids it ; he had to learn by experience^ 

\ that he must look to God's free grace oZone for pardon and 

\ acceptance. << Wherefore then serveth the law ? It was added 

because of transgression, till the seed should come^* &c 

( (Gal. iii. 19), << that sin by the commandment might become 

I exceeding sinful.*' (Rom. viL 13.) From this very nature of 

^ the letter of the law — ^for there is also a spirit in the law, in 

IS which sense it is called " the Gospel" (Heb. iv. 2), — whether 

i considered as typical^ or memorial^ it could have served no other 

I purpose, and be intended for nothing else, than ^^a school- 

If master;" and could not be perpetual, but end as it began, in 

time. Consequently, the Lord gave his people^ together with 

^ the typicaly experimental law — a plain unequivocal promise of a 

^ << new covenant^'* the nature of which is expressly stated to be 

different from the old, in that it would be capable of being 

jfj ** put" " in their inward parts" and written " in their hearti* 

^ (Jer. xxxi. 31 — 33), which cannot be said of anything outward, of 

which conscience — the heart — ^has no conception, but which it has 

of faith and love. And it is with reference to this " new 

^ covenant," which Isaiah, speaking of Messiah's coming, describes 

in these words, " My spirit that is upon thee, and my words 

which I have put in thy mouth, shall not depart out of thy 

^ mouth, nor out of the mouth of thy seed, nor out of the mouth 

^ of thy seed's seed, saith the Lord" (Is. lix. 20, 21), that we read 

^ in the Epistle to the Hebrews (viiL 10 — 13), " In that he saith, 

A new covenant, he hath made the first old. Now that which 

|j decayeth and waxeth old is ready to vanish away." Hence, 

;.j " there is verily a disannulling of the commandment going before 

for the weakness and unprofitableness thereof. For the law 

made nothing perfect, but the bringing in of a better hope, 

by the which we draw nigh unto God." (Heb. vii. 18, 19.) 

VI. And to this, Moses also agrees; when speaking of the 
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present captivity — the Jews being " among all the nations 

unto the outmost parts of heaven" (Deutxxx. 1 — 4, &c.); *^® 
says, « And it shall come to pass, when all these things are come 

upon thee and shalt return unto the Lord and obey his 

voice according to all that I command thee this day then 

the Lord thy God will tiim thy captivity," &c.; but then 
explains, " For this commandment which I command thee this 
day, it is not hidden from thee (in types and shadows as the 

ordinances were), neither is it far off. neither is it beyond 

the sea," (which many of the Mosaic institutions, as sacrifices, 
the annual pilgrimages to Jerusalem, &c, were to such as were 
beyond the sea, and far off) ; " Buf the word is very nigh unto 
thee, in thy mouth, and in thy heart, that thou mayest do it 
(Ver. 11 — 14.) No Jew can reject the paraphrase of the apostle 
on this chapter, which he concludes with these words, " The 
word is nigh thee, even in thy mouth, and in thy heart ; that is 

the word of faith which we preach For with the heart man 

believeth unto righteousness ; and with the mouth confession is 

made unto salvation." (Rom. x. 5 — 10. Hence we learn that 

many important things of the old covenant are to be no more. 

"The priesthood being changed" (Heb. viL 12), as we leam 

from Ezek. xliv. 10. 13, and Is. Ixvi. 21, « There is made of 

necessity a change also of the law." Thus " They shall say »o 

more, The ark of the covenant of the Lord: neither shall it 

come to mind: neither shall they remember it; neither shall they 

visit it; neither shall it be done any more." (*^"5^ nS?^."! Hvl— 

Jer. iii. 16.) Thus will God " create new heavens and a new 

earth : and the former shall not be remembered, nor come into 

mind" (Is. Ixv. 17); no more remembrance, therefore, of the 

seventh-day-Sabbath, which was in commemoration of the old 

heavens and the old earth. So " it shall no more be saioj 

The Lord liveth, that brought up the children of Israel out of 

the land of Egypt" (Jer. xvi. 14; xxiii. 7, a Is. xliil 18); 

hence falls again away the second reason of the seventn- 

day-Sabbath (Deut v. 15), and with it all those feasts and 

observances which were instituted in memory of the Exodus 

from Egypt, &c 

VII. A Jew might, indeed, object, that as yet the new heavens 
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and the new earth do not appear; and Israel is not yet gathered 
<^ from the land of the north, and from all the lands ;" and 
" Jerusalem" is not yet " a rejoicing," nor " her people a joy." 

But, first, it does not follow, that the observances of the old 
institutions are to last till tiie new be practically in force ; and 
the old institutions are not now, and cannot be, practically in 
force— while far from the land of promise, without priests, 
without sacrifice, &c., — in reality, the old institutions in their 
full integrity, have ceased, and all we want to prove is — what 
cannot be denied — that the old institutions will not be resumed, 
but superseded by others. 

Secondly, we affirm, that the act of the new creation, and of 
the final Exodus from among all nations, on the part of God, 
is already accomplished in the incarnation of the Son of God-^ 
in his atoning death, resurrection, and ascension, and the giving 
of the Holy Ghost What remains to be done is, on the part 
of man ; to repent, — to look on him "whom they have pierced" 
(Zech. xii. 10) ; to "seek the Lord their God and David their 
king" (Hos. iiL 5) ; to have the " clean watei^^ sprinkled upon 
them (Ezek. xxxvi. 25); "To-day if ye will hear his voice" 
(Ps. xcv. 7) ; and anon, " ye shall go out with joy, and be led 
forth with peace : the mountains and the hills shall break forth 
before you into singing, and all the trees of the field shall clap 

their hands for my salvation is near to come, and my 

righteousness to be revealed" (Is. iv. 12; Ivi. 1), saith the 
Lord; — "I the Lord will hasten it in his time." (Ix. 22.) 
And this being the case, while with the eye of faith we can 
already see the glory which is to be revealed, " old tilings are 
passed away; behold all things are become new;" (2 Cor. v. 17) — 
then we are now already bound by the institutions of the " new 
covenant*' — and no longer by. those of tiie old; even as the 
Jews, while they were yet in the wilderness, had already to 
observe that covenant which had a reference chiefly, if not 
solely, to the land of Canaan. (See Deut. xxvL 1, &c) The 
Jews, and in a manner Christians too, may even now be in a 
wilderness — ^active slavery having ceased — even " the wilderness 
of the people" (Ezek. ^x. 35.) The Jews in the wilderness 
did, indeed, not, and could not, observe all things pertaining to 
their tJien new covenant ; nor do we, nor can we, as Christians, 
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yet obsenre all things^ tohick we may hone to observe wJien " h 
times of restitution of all things^ which God haih spoken by the 
mouth of all his holy prophets since the world began" 
(Acts iiL 21), will have come, (as Is. IxvL 23^ Zech. xiv^ &c.) 
In no case, however, can we have anything more to do with the 
letter of the institutions of the old covenant; but are bound, 
altogether and alone^ by the new covenant, in all it teaches us 
to do and to observe for the time being. It is remarkable, that 
of the latter part of the Prophet Ezekiel, the ancient Jewisii 
rabbies record, that they cannot be understood till Elijah shall 
come and expound them.* 

VIIL It remains then, we have nothing more to do with what 
was to <^ vanish axoay^' which ^* neither our fathers, nor we were 
able to bear,'' and ^ which have not profited them that have been 
occupied therein." 

• IX* But some attempt to make a distinction between the 
observances of the law of Moses, and want Jewish ChristiaDS 
at least to observe sofne of them : but on what authority is 
that distinction made? When the Gospel speaks of the incqfpl^ 
cability and insufficiency of the law as a rule of life for the 
Christian, it speaks of the law as a whole, not even excepting 
what is usually termed the '^ moral law/* Thus our blessed h>^ 
in his ^ sermon on the Mount,'' ^* Ye have heard that it was 
said by them of old time, • • • . but I say unto you," &c, &^ 
So St Paul, *< Owe no man anything, but to love one another: 
for he that loveth another hath fulfilled the law. For this, Tbo^ 
shalt not commit adultery. Thou shalt not kill. Thou shalt not 
steal. Thou shalt not bear false witness. Thou shalt not covet; 
and if there be any other commandment, it is briefly compw- 
hended in this saying, Thou shalt love thy neighbour as thyself 
(Rom. xiii. 8^ 9; see also 1 Tim. I 4—11.) And let it ^ 
remembered, that to " love one another" is the " new cffc^ 
mandment^ of " the Mediator of a better covenant" (John xiii. 34)j 
dressed in a garment, breathed in an atmosphere, which t^^^ 
it altogether ^^new" Still will some make a difference; ^^ 
circumcision^ for instance, because it is said of it, that it is "^^ 

• mrrf) prrr 13« pw ToiVa rmrb ^T(^ tto ii mro p"-n (on Ezek. xl^. ^^J 
And this saying is older than our division of chapters : hence the word ^ 
bete, cannot be rei tricted to the one Chapter on which this is declared. 
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the fathers:" but our blessed Lord says at the same time, 
«' Moses . . . gave you circumcision" (John viL 22.) ; because 
although it was before, it was subsequently included in that 
covenant which God gave us by Moses, on which account alone 
the practice of it continued; and whenever the other observances 
enjoined by Moses cease, in their literal sense, this must cease also. 
X. Let us, however, consider circumcision. Isaiah (liL 1) 
exclaims, ^^ Awake, awake, put on thy strength, O Zion ; put on 
thy beautiful garments, O Jerusalem, the holy city: for hence- 
forth there shall no more come unto thee the uncircumcised, and 
the unclean." Now this can in no case exclude Jewish Christians, 
converted in riper years, as they have all been " circumcised the 
eighth day;" but their uncircumcised children it might exclude, 
if the word " uncircumcised" is to be understood literally. But 
what would then become of Gentile Christians? Ezekiel (xliv. 9) 
plainly declares, ^^No stranffer, uncircumcised in heart, nor 
uncircumcised in flesh, shall enter into my sanctuary, of any 
stranger that is among the children of IsraeL" If the uncircum- 
cised children of Jews be excluded, then are all Gentile Christians 
equally excluded; if the former must be circumcised, then must 
the latter also. So that in no case can a difference be put 
between believers; and the rule in the law remains also here 
again the rule of the Gospel, ^^ One law and one manner shall be 
for you, and for the stranger that sojoumeth with you." 
(Numb. XV. 16.) But Gentiles are not excluded, neither from 
^^ the holy city** nor from the ^^ sanctuary.'* The prophets 
declare, " My house shall be called an house of prayer for all 
people;" and still the apostle declares to Gentiles, " Christ is 
become of no effect unto you, whosoever of you are justified by 
the law; ye are fallen from grace." (Gal. v. 3, 4.) If there 
be any difficulty here, it is one for Gentile Christians, without in 
any way countenancing a difference between believers. And 
that there be here some difficulty of this kind may be admitted. 
While both the prophets and the Gospel, however, admit Gentiles 
to a full participation in the promises, and the inheritance of Israel; 
and while circumcision is nowhere made the condition in the 
former, and is absolutely interdicted in the latter; and while we 
believe that " the Old Testament is not contrary to the New," 
and that we may not ^< so expound one place of Scripture that ^ 



24 THE TWOFOLD COVENANT. 

be repugnant to another/' we may conclude that, notwithstanding' 
the plainness of the words, the passage (Ezek. xliv. 9) is not to 
be understood literally; * and to this we have many clues. First 
it is parallel with ver. 7, where the Jews are reproved for having 
admitted into the temple ^^ strangers, uncircumdsed in heart, and 
uncircumcised in flesh," at the time when the literal circumcision 
was obligatory; the same words (in Hebrew) may therefore here 
(ver. 9) be used to imply no more than this, that persons, standing 
in the same relation to the chosen people under the new covenant^ 
as the literally tmcircumcised stranffer stood to the Jews under the 
old covenant, shall not be permitted to ^^ enter into"' the 
*^ sanctuary." In Isaiah (lii. 1) it is only said, ^^ the uncircum- 
dsed and the unclean," ^^fiesh^ &c, not being mentioned at all: 
and the word " uncircumcised " is fiiUy adopted in the New 
Testament as synonymous with unjctmverted^ unregenerate. Else- 
where (xxxv. 8) Isaiah describes those who are excluded from 

* The Rabbinical tradition on this passage (Ezek. sdiv. 7, 9) is remarkable, 
explaining the word *' stranger" not of a person who is not a Jew, but a 
" Jewish stranger;" "uncircumcised in heart" is explained, " idolaters;" and 
" uncircumcised in flesh" " a priest whose brothers died of circumcision" (and 
therefore was himself withheld from circumcision). They add, " And although 
we do not find this (rule) in the law of Moses, it was a tradition in the oral 
law." I indeed incline to think, that the tradition alluded to has been muti- 
lated, but originally may have conveyed the true interpretation. I conclude 
this from the monosyllabic style, and the interpolated parenthesis, in which 
this concession is made, that " stranger" does not mean a Gentile, an admission 
which rabbies are never inclined to ; but it is worth notice, that they do not 
imderstand the words literally ; and thus themselves give us license to interpret 
the whole spiritually. (See both, *«rj and jm in loco.) But we need not Rabbini- 
cal license ; the Prophet Ezekiel himself, in another chapter, absolutely forces 
upon us an interpretation precisely similar to the one we here adopt. Chap. 
XX. ver. 25, he says, " Wherefore I gave them also statutes that were not good, 
and judgments whereby they should not live ;" but in the very same chapter he 
declares of "judgments" and "statutes," which if a man do he shall even live 
in them" (see vers. 11.13.21); but it is obvious that the " statutes" and 
"judgments" in the preceding verses mean commandments and precepts, which 
are holy, just, and good, by which a man might indeed live; while the 
" statutes" and "judgments" in the twenty-fifVh verse mean denouncements and 
ihreatenings, as in Zechariah i. 6. But the same tenns are made use of to 
make the antithesis stronger ; there is in fact a strong irony implied, as in the 
address of the prophet to the typical Tyre, now-a-days so strongly exemplified. 
Isaiah xxiii. 15 — 18. 
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" the way of holiness" simply by the sole description of " the 
undeanr The Prophet Nahum (i. 16) describes them as " the 
wicked.^* Secondly, the prophet mentions the condition on which 
the " sons of the stranger'^ shall be brought unto the " holy 
mountain,*' and made "joyful" in the Lord's *' house of prayer;'* 
but circumcision is not one of the conditions. He only says, 
" Also the sons of the stranger that join themselves to the Lord, 
to serve him and to love the name of the Lord, to be his servants 
(see Isa. Ixv. 13, 14) ; every one that keepeth the Sabbath from 
polluting it, and taketh hold of my covenant." (Isa. Ivi. 6, 7.) 
What the " covenant" here mentioned means, the Christian need 
not be told ; and the Sabbath shall (d. v.) be treated of at the end. 
Jeremiah (xii. 16) mentions also the condition of the admission of 
Gentiles, saying, " If they will diligently learn the ways of my 
people (as they did of the apostles), to swear by my name. The 
Lord liveth, as they taught my people to swear by Baal, then 
shall they be built in the midst of my people." Ezekiel 
(xlvii. 22) expressly provides, that " strangers^** Gentiles, " shall 
have an inheritance with . . . the tribes of Israel," without 
mentioning any condition ; and to this the other prophets agree. 

XL Now a word for the Jew, who plumes himself on his 
circumcision, though his is not the old Mosaic circumcision, but 
that of the rabbles, adding to the simple rite, as commanded by 
God, a second part, in violation of the Word of God (Deut iv. 2), 
and presumptuously declaring, that he who is circumcised as God 
commanded, but left out the Rabbinical part of it, is as if he had not 
been circumcised at alL (bn Mb ibwD ^IQ wbl btt) We cannot 
here enter into the controversy at large, and must cut it short; 
and therefore simply leave the circumcision the choice, whether 
to believe that Messiah has come — and then the next event in 
our national history must be his second advent in glory, and our 
final restoration, and joy for evermore, — or else, that the Messiah 
be not yet come ; and then the next event to be expected must 
be some hind of restoration, to build the temple into which Messiah 
must come (Dan. ix. 25, 26; Mai. iii. 1, &c) ; then the Messiah 
die ; then ^ the city and the sanctuary^ be once more destroyed, 
and — dreadful alternative I — the children of Israel once more go 
into a long dreary captivity I Now we prefer the former 
proposition — ^believing Messiah is already come ; that Jesus is 
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the Christ; and that the New Testament, written by Divine 
inspiration, by his holy apostles and evangelists, is the promised 
*^ new covenant,^ by which we are consequently bound, in all and 
everything it says, and that declares, ^^ He is not a Jew, which 
is one outwardly ; neither is that circumcision which is outward in 
the flesh : but he is a Jew which is one inwardly, and circumcision 
is that of the heart, in the spirit, and not in the letter, whose 
praise is not of men, but of God." (Rom. iL 28» 29.) And of 
this new circumcision Moses speaks, which alone will be required 
as the condition of redemption : — <' And the Lord thy God will 
circumcise thine heart, and the heart of thy seed, to love the 
Lord thy God with all thine heart, and with all thy soul, that 
thou mayest live." (Deut xxx. 6.) The figure of circumcision 
could scarcely have been used of the heart, as a spiritual process, 
if it had from the first not been intended as a type of the same; 
and the literal practice of it must cease, and long have ceased, 
as it was only a sign, token, seal, of the covenant, which 
covenant is fulfilled in Christ. 

XII. We may now then add one more passage, which must 
satisfy all who receive the ^^ Jiew covenant," that the literal circum- 
cision is to be practised no more, and will not be required as a 
condition of admittance into the << Holy City." Saint John 
declares, '^ And there shall in no wise enter into it aanyOdng (hat 
dejileth, neiOier whatsoever worheth abomination or maketh a lie, 
but they which are written in the Lamb^s book of life" (Rev. 
xxi. 27; Comp. ch. vii. 9.) And let us beware of tiie awful 
curse pronounced on those who ^< shall add unto these things!* 
(xxiL 18.) Joel (iiL 17) indeed says of the Holy City, "There 
shall no strangers pass through her anymore;" and Zechariah 
(xiv. 21) might exclude the "Canaanite" (for it is not certain 
whether this word here may not be an appellative^ trader): but 
Christians are neither "stramgers" nor " Canaanites." We have 
already seen they are not excluded, though wicked Jews will be 
excluded (Ezek* xx. 38), like all other wicked persons. The 
only valid title to the sacred inheritance will be faith in Christ, 
and oneness with him, ^<by whom are all things, and we by him f 
^ For if they which are of the law be heirs, faith is made void, 
and the promise made of none efiect" (Rom. iv. 14) " There 
is neither Jew nor Greek, there is neither bond nor free ; there 
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is neither male nor female: for ye are all one in Christ Jesus. 
And if ye be Christ's, then are ye Abraham's seed, and heirs 
according to the promise."* (Gal. iii. 28, 29.) Now we shall 
understand the apostle better (Eph. ii. 14 — ^22), << For he is our 
peace, who hath made both one, and hath broken down the 
middle wall of partition between us ; having abolished in his 
flesh the enmity, even the law of commandments contained in 
ordinances; for to make in himself of twain one new man, so 
making peace ; and that he might reconcile both unto God in 
one body by the cross, having slain the enmity thereby: and 
came and preached peace to you which were afar off, and to 
them that were nigh. For through him we both have access by 
one Spirit unto the Father. Now therefore ye are no more 
strangers and foreigners, but fellow-citizens with the saints, and 
of the household of God; and are built upon the foundation of 
the apostles and prophets, Jesus Christ himself being the chief 
comer-stone; in whom all the building fitly framed together 
groweth unto an holy temple in the Lord: in whom ye also are 
builded together for an habitation of God through the Spirit." 

XIII. From this does indeed not follow, that all believing 
Gentiles — ^the number of which, it is to be feared, will not be 
too great, at the beginning at least (Comp. Luke xviii. 8, and 
Is. Ix. 1 — 3) — ^wiU permanently settle in the Holy Land; but, that 
they will not be excluded by law : on the other hand, does this 
not in the least compromise the national supremacy of the Jews 
over all other nations. Jews themselves must, and do admit, 
that the time is coming when there will be but one religion on 
earth ; and yet believe at the same time also, both a distinction 
of nations, and their own rule over them. (See 2iech. viii. 23; 
xiv. 16—19, &c &c) 

XIV. We must now consider the law briefly in its highest 
sense — so far as we are, by the grace of God, permitted to 
penetrate it; and this we will do^ by considering the words of 
our Lord (on which Jews often like to lay hold, as if they were 
something in their favour), Matt. v. 17 — 19, which run thus, 

• So the Psalmist (Ixix. 35, 36), " God will save Zion and will build the 
cities of Judah, that they may dwell there and have it in possession. The 
seed also of his servants shall inherit it : they that love his name shall dwell 
therein." (Comp. Ps. xxii. 30 ; Is. liii. 10, and Ixv. 1 — 13.) 
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^< Think not that I am come to destroy the law or the prophets: 
I am not come to destroy, but to fiilfiL For verily I say unto 
you, Till heaven and earth pass, one jot or one tittle shall in no 
wise pass from the law, till all be fulfilled. Whosoever therefore 
shall break one of these least commandments, and shall teach 
men so, he shall be called the least in the kingdom of heaven : 
but whosoever shall do and teach them, the same shall be called 
great in the kingdom of heaven.'' 

Here we must remark at the very outset, that both he who 
^' shall break one of these least commandments, and shall teadi 
men so^* and he who ^^ shall do and teach them,*' are said to be 
<'in the kingdom of heaven:" only the one shall be called 
" LEAST," and the other "great," — at once far different from the 
language of the law, which says, " That soul shall be cut off 
from his people," &c. &c. And mark ! this difference does not 
arise from the supposed fact, that the Gospel be more lenient and 
tolerant than the law: the Gospel, to say the least, contains 
denunciations against both unbelief, and ^^ aUimgodliness.cmd 
unrighteousness of men, who hold the truth in unrighteousness" 
(Rom. L 18), as awful as ever they can be found in the law;* 
the difference of language here pointed out, must then lie in the 
principle of Divine justice. 

The second remark I would make is, that these words, as all 
others we have seen, do not in any way countenance a distinction 
between believers ; and whatever they teach Jews they teach 
Gentiles abo. 

XV. Let us now see what our blessed Lord meant to teach us. 
He says of himself, ^^ The words that I speak unto you, they are 
spirit, and they are life." (John vi. 63.) In the very same 
chapter — in the very same discourse (as we may presume), in 
which he says, what is expressed by St Luke (xvL 17) in these 
words, ^^ It is easier for heaven and earth to pass, than one tittle 
of the law to fiail," there he also says, "Whosoever putteth 
away his wife and marrieth another, committeth adultery : and 
whosoever marrieth her that is put away from her husband, 
committeth adultery:** and is this not contrary to the law of 
Moses, in the letter? and yet, as our Lord shows, it is not con- 
trary to the spirit of the law. (See Matt. xix. 3 — 6, and comp. 

 Comp. Heb. x. 26—29; ii. 2, 3 ; xii. 25 ; 2 Peter ii. 20, 21, &c. &c. 
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Deut xxiv. 1, 2.) Agaih he says, ^^ Ye have heard that it was 
said by them of old time, Thou shalt not kill," &e. "But I say 
unto you, That whosoever is angry with his brother without a 
cause shall be in danger of the judgment : and whosoever shall 
say to his brother Raca, shall be in clanger of the council : 
but whosoever shall say. Thou fool^ shall be in danger ofhellfirer 
Again, " Ye have heard that it was said by them of old time. 
Thou shalt not commit adultery : But I say unto you. That 
whosoever looketh on a woman to lust after her, hath committed 
adultery with her already in his heart,** &c. &c. 

Again, " Ye have heard that it hath been said by them of old 
time. Thou shalt not forswear thyself," &c. "But I say unto 
you. Swear not at all,*'* &c. 

Again, "Ye have heard that it hath been said. An eye for an 
eye, and a tooth for a tooth : But I say unto you. That ye resist 
not evil," &c. 

Again, "Ye have heard that it hath been said. Thou shalt 
love thy neighbour, and hate thine enemy :f But I say unto you, 
Love your enemies, bless them that curse you, do good to them 
that hate you," &c. &c 

Now, will any one suppose that our blessed Lord, who 
" spake as never man spake," meant to contradict himself in one 
and the same discourse ? That is impossible : but nevertheless, 
does our blessed Saviour most unequivocally declare the law a 
defective and insufficient rule of life. And so elsewhere, he 
justifies his disciples for plucking ears of com on the Sabbath — 
though, in the wilderness, the Jews were not even allowed to 
gather the manna on that day — and one was " stoned** because 
he "gathered sticks upon the Sabbath-day." (Numb. xv. 
32 — 36.) So he also justifies his disciples for not fasting; and 
on that very occasion, once for all, pronounces the difference 

* It may here be remarked, that this declaration is not at least at variance 
with Art. xxxix., which permits swearing, " when the magistrate requireth in a 
cause of faith and charity." What is here inhibited is forswearing, such as 
is sanctioned in Numb. xzx. 2, &c. &c. 

t These words, '' Hate thine enemy," are not to be found in the law ; but 
without indulging in any suppositions, it is enough to remark, that they are a 
natural inference from the command alluded to, and our Lord may only 
have intended them as an inference, which was formerly, however, sanctioned, 
to be acted upon, as many examples show. 
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between the law and the Gospel; and teaches, that the two are 
incompatible with one another — the one taken in the letter, and 
the other, as always, in the spirit, and must not be confounded 
nor commixed: and he there addresses Jewish believers. He 
says, ^^ Can the children of the bridechamber mourn, as long as 
the bridegroom is with them? but the days will come, when the 
bridegroom shall be taken away from them^ andTBES shaU they 
fast. No man putteth a piece of new cloth unto an old garment, 
for that which is put in to JiU it up, taketh from thegarmentj 
and the rent is made worsei^ &c. &c 

So the Lord says again, << Not that which goeth into the 
mouth defileth a man" (Matt. xv. 11); which is contrary to 
many portions of the law of Moses. (See Lev. xi., &c) We 
then conclude, that when the Lord says, ^^ I am not come to 
destroy the law, but to fulfil," &c., so far from meaning to 
contradict himself, by teaching that the letter of the law is to 
be in force, together with the Gospel, and much less, as others 
suppose, that these words mean the fulfilling of prophecies^ our 
gracious Saviour uses these words for the very purpose of teaching 
that the law is henceforth no longer to be understood and obeyed 
as in the letter^ but in the spirit I 

XVI. Or, " Saith not the law the same also?" What else does 
it mean, when God says, ^^ Is it such a fast that I have chosen, a 
day for a man to afflict his soul? .... is it not to deal thy 
bread to the hungry," &c. (Isa. Iviii. 5 — 7)? after that God 
bad said — commanding a fast — " Ye shall afflict your souls ?" 
(Numb. xxix. 7; Lev. xvi. 29 — 34; xxiii. 27 — 32.) What else 
does it mean, when we read, that ^^ the Lord, the God of Israel, 
saith, he hateth putting away" a wife (Mai. ii. 14 — 16) after 
that divorcement had before been permitted? (Deut. xxiv. 1.) 
What else does it mean, when God says ( Jer. vii. 22), ** For 
I spake not unto your fathers^ nor commanded them in the day that 
I brought them out of the land of Egypt^ concerning burnt offerings 
and sacTifkes^'' Sec, when we have the whole book of Leviticus in 
our hands, and Genesis too, which record so many "burnt 
offerings" and "sacrifices?" In short, what else does it mean, 
when the Lord says to Moses, " I will raise them up a Prophet, 
like imto thee, and will put my words in his mouth," and " who- 
soever will not hearken unto my words, which he shall speak 
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in my namey I will require it of him T* (Deut xviii. 18^ 19.) 
Or, *' This commandment^ which I command thee this day . • . 
is very nigh thee, in thy mouthy and in thy hearty that thou 
mayest do it?** (Deut xxx. 11 — 14.) 

Or, ^^ I will make a new covenant with the house of Israel, and 
with the house of Judah: not according to (or like) the covenant 
thai: I made with their fathers f " &c. (Jer. xxxL 31, 32.) St 
John gives us the answer in these beautiful words, ^^For 

THE LAW WAS GIVEN BY M OSES, BUT GRACE and TRUTH CAME 

BY Jesus Christ." (John i. 17.) He does not mean to say, 
that there was no truth in Moses ; hut, as we all know, that 
Moses gave us indeed both grace and truth; but we could see 
them only as ^^ through a glass^ darkly ;" in the words^ such as Moses 
spake them, we could find neither ^^grajc^* nor ^^ truth i** but 
that ^^ grace and truth came by Jesus Christ," which by 
Moses was hid in types and ^^a carnal commandment*' (Heb. 
vii. 16.) ^^ For we know that the law is spiritual : but I am 
carnal, sold under sin." But '^ what the law could not do, in that 
it was weak through the flesh, God sending his own Son in the 
likeness of sinful flesh, and for sin, condemned sin in the flesh; 
that the righteousness of the law might be fulfilled in us^ who walk 
not after the fleshy but aft&r the Spirit^** &c. (Rom. viiL 3 — 5.) 
^<Do we then make void the law through faith? God forbid: 
yea^ we establish the law." (Rom. iiL 31.) For instance, 
God says, he did not command sacrifice, though he had com- 
manded it: but it means, the slaying and the burning of the beast 
was not the thing intended in the commandment; one might have 
brought the most spotless lamb, and complied with every other 
requirement of the letter of the law, if he had no faith^ no faith 
in that which the spotless lamb prefigured^ he would not have 
obeyed the precept; while we^ who offer no lamb, comply with 
the whole book of Leviticus, in accepting the atonement of 
Christ as our sacrifice. 

XVII. It would not be consistent with the principle of the inspired 
penmen to enter into a metaphysical disquisition^ to show what 
corresponding grace, or act of faith, in the Gospel, is prefigured 
in every particular precept of the law; but we have reason to 
believe that such is the case, as the precepts of circumcision and 
pf the Sabbath show, and as is at length shown in the Epistle 
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to the Hebrews ; but it is enough to know that, as a whole^ the 
Gospel isy in the highest sense, to do the same thing that the 
law was to do in a subordinate manner. The Jews were to be 
God's peculiar people through the observance of the law, because 
it was outwardly to distinguish them from other nations; 
Christians are to be the same by the Gospel, which is inwardly, 
and by consequence only, outwardly so to distinguish theuL The 
Jews were to be a holy people, but the holiness was to consist in 
*^ touch not, handle not,^^ &c. Christians, too, are to be a holy 
people, but their holiness is to consist in true holiness, answering 
much better to the original command, << Ye shall be holy : for 
I THE Lord your God am holy." (Lev. xix. 2.) "For the 
law of the Spirit of life in Christ Jesus hath made me free from 
the law of sin and death. For what the law could not do, in 
that it was weak through the flesh, God sending his own Son in 
the likeness of sinful flesh, and for sin, condemned sin in the 
flesh: that the righteousness of the law might be fulfilled in 
us," &C. (Rom. viii. 2, 3.) 

XVIII. Thus, and thus alone, it is, that " the law is holy, and 
the commandment holy, and just, and good." For in what other 
sense could David speak of the law as he does? Certainly not of 
abstaining from unclean food, from theft, or from adultery. Let 
us take a specimen from the 119th Psalm. <' For ever, O Lord, 
thy word is settled in heaven." (Ver. 89.) " Unless thy law 
had been my delights, I should then have perished in mine 
affliction. I will never forget thy precepts : for with them thou 
hast quickened me. I am thine, save me ; for I have sought thy 
precepts. The wicked have waited for me, to destroy me : but I 
will consider thy testimonies. I have seen an end to all perfection : 
but thy commandment is exceeding broad.'* (Vers. 92 — 96.) 
And in this view of the law, says also the apostle, ^' I delight in 
the law of God, after the inner man." (Rom. vii. 22.) 

In this sense has the Gospel, in the law, been preached to the 
Jews in the wilderness (Heb. iv. 2) ; and in this sense the law is 
eternal ; and ^^ one jot or one tittle shall in no wise pass from 

the law, till all be fulfilled For .... except your 

righteousness shall exceed the righteousness of the Scribes and 
Pharisees (who observed the law in the letter only), ye shall in 
no case enter into the kingdom of heaven." (Matt. v. 20.) 
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And thus the law has, for the unregenerate, full force to this day^ 
as the apostles again and again declare* ^* Whosoever com- 
mitteth sin transgresseth also the law: for sin is the tran^ 
gression of the law." (1 John iiL 4; Rom. vii.,.&c.) 

XIX. What we have gadned by being delivered from the 
law, is not here the place fully to answer; enough, ^ I was alive 
without the law once : but when the commandment . came, sin 
revived, and I died. And the commandment which was ordained 
to life, I found to be unto death. Wherefore the law is holy, 
and the commandment holy, igid just, and good. Was then 
that which is good made death unto me? God forbid. But 
sin, that it might appear sin, working death in me by that which 
is good: tiiat sin by the commandment might become exceeding 
sinfuL For we know that the law is spiritual: but I am 
carnal, sold under sin .... for what I would, that do I not ; 
but what I hate, that do I. • . . O wretched man that I am ! 
who shall deliver me from the body of this deatJi? I thank 
God through Jesus Christ our Lord. So then- with the mind 
I mysdf serve the law of God, but with the fledi dae law of 
sin.'' 

Hence we must crucify our fleshy which the prophet might 
well call a circumcision^ and say, ^^ No stranger uncircumcised in 
heart, nor uncircumcised in flesh, shall enter into my sanctuary." 
And of this circumcision we might to this day say with Moses 
himself, that he who neglects it, ^^ that soul shall be cut offr 

XX. But the Lord does not say, that he who "shall break 
one of these least commandments, and shall teach men so," 
"that soul shall be cut ofi^," but, "he shall be called the 
least in the kingdom of heaven;" because the Lord does not 
here speak of the '< carnal commandment," which he came to 
develop, as he immediately does, and of which, as developed by 
hiib, he says, that those who transgress it ^^ shall in no wise 
enter into the kingdom of heavenJ* (Matt v. 20, 2% 
28 — 30, &c., &C.) But he who has so little reverence for the 
Word of God ; he who has so little experience in Divine things 
— ^for grace, godliness, and knowledge, always go hand in hand, 
and are inseparable — and breaks the commandment altogether, 
teaching that it had no further meaning than the letter goes — 
and the letter lost, all be* lostrr-but still believes in Christ, 
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preaches Christ crucified, but is himself a babe in Christy cannot 
see the Divine harmony which prevails throughout the whole of 
GocCs holy fFordi and does not recommend those graces, and 
acts of faith, which the law prefigures, — he verily **«Aa//," not, 
<^ be cut qffi^ for so an ignorance of this kind is not punished ; 
but, *^ he shall be called the least in the kingdom of heaven.^ 
The object of Christ's coming was not ^*to destroy ^^ "but to fulfiL" 

XXI. The law is not, as some express it, " abolished," " abro^ 
gated." Those who so speak understand not the words of Christ. 
Good Rev. Thomas Scott* once, in speaking against this unsound 
form of expression, loses all patience, and breaks off abruptly 
with these words, "But let Beelzebub plead his own cause!" 
The language of the Gospel on this head is most concise and very 
remarkable. It never says that the law dies, but " we are dead 
to the law.*' It says not, that Christ " abolished," the law, but 
^^ the law of commandments, contained in ordinances.*^ (Eph. 
ii. 15.) So again, ^^ Blotting out the handwriting of ordinances."* 
(CoL ii. 14.) 

We may then say of the Jews now-arday with Herbert: — 

'' Poor nation, whose sweet sap and juice 
Our cyons have purloin 'd, and left you dry : 
Whose streams we got hy the apostles' sluice, 
And use in haptism, while ye pine and die : 
Who hy not keeping once, hecame a dehtor ; 
And now hy keeping lose the letter : 

'* Oh that my prayers ! mine alas I 
Oh that some angel might a trumpet sound : 
At which the Church falling upon her face. 
Should cry so loud, until the trump were drown 'd, 
And by that cry, of her dear Lord obtain, 
That your sweet sap might come again." 

XXII. But if those who speak of the law as being " abolished," 
" abrogated," be " the least in the kingdom of heaven," what 
must their knowledge of Divine things amount to, who go to the 
other extreme, and say, that the law is yet to be kept in the 
letter? We will not estimate the amount; but may say, that 
they do precisely the same thing with the law, which Papists 

* " Itestoration of the Jews." Answer to Rabbi CrooU. 
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do ^tb: their doctrine of transubstantiAtion— ^y attempting to 
exa^i mystery, destroy and degrade it. 

XXIII. We may, however, learn another thing from the con- 
sideration of the spirituality of the law; viz., that as the law 
contained so many things which were not miderstood, nor 
suspected, by those who had to observe it in the letter, but 
which were brought to light in the revelation of the Son of God, 
so may the Gospel also, and the law yet too, contain many 
things which we now understand no better than did the Jews 
understand the hidden things of the law; and which will be 
clearly seen at that revelation to which we are looking forward. 
It is with reference to this very supposition that the apostle 
declares, and which a prophet of old might have addressed to 
a Jew too, ^' We know in part, and we prophesy in part But 
when that which is perfect is come, then that which is in part 
shall be done away. When I was a child, I spake as a child, I 
understood as a child, I thought as a child : but when I became 
a man I put away childish things. For now we see through a 
glass, darkly ; but then face to face ; now I know in part, but 
then shall I know even as also I am known." (1 Cor. xiii.. 
9 — 12.) ^^ If any man think, that he knoweth anything, he 
knoweth nothing yet as he ought to know." (viii. 2.) O, that 
blessed day ! 

XXIV. We may then conclude with a word to the Jew, in the 
injunction of the Prophet Malachi, though not in that universal 
force which those words had, when spoken, when the letter of 
the law was yet binding, and required the more to be enjoined 
by the last of the prophets, who declared the speedy advent of 
^^ the Messenger of the covenant," when the letter of the law 
should be abolished, by which the Jews might have been induced 
to be too premature in disregarding the letter; but in every 
other respect, the words are as fully applicable at this day: 
<< Remember ye the law of Moses my servant, which I com- 
manded unto him in Horeb for all Israel, with the statutes and 
judgments" (Mai. iv. 4) ; because those ^< statutes and judgments" 
are^ in a higher sense, binding to this day; and more than this, 
you must ^^ remember the law of Moses," because in his covenant 
is the Covenant of Christ covenanted; and he who breaks the 
covenant of Christ, is by this, breaking the covenant which God 
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commanded ** in Horeb for all IstaeL" Thus, •* Thou ahalt 
return and obey the voice of the Lord, and do all his command- 
ments,^ ^ and his statutes which are written in this book of the 
law,** even in that very <* commandment,'* of which Moses says 
at the same time, that ^^ it is not hidden from thee, neither is it 
far off* It is not in heaven ^neither is it beyond the sea 

BUT THE WORD IS VERY NIGH UNTO THEE, IN THY MOUTH, AND 

IN THY HEART, that thou mayest do it** (Dent xxx.2,.8. 10 — 14) ; 
^ that is^ the word of faith, which we preach ; that if thou shalt 
confess with thy mouth the Ix)rd Jesus, and shalt believe in thine 
heart that God hath raised him from the dead, thou shalt be 
saved'' (Rom* x. 8.) 

XXV* (a.) The Sabbath is to be treated separately, because 
it is the first institution on the Divine record, preceding even 
this commandment, *^ But of the tree of knowledge of good and 
evil^ thou shalt not eat of it: for in the day that thou eatest 
thereof thou shalt surely die." (Gen. ii. 17.) Of the Sabbath 
it is said before, << And on the seventh day God ended his work 
which he had made ; and he rested on the seventh day from all 
his work which he had made. And God blessed the seventh 
day, and sanctified it : because that in it he had rested from all 
his work which God created and made." (Gen. iL 2, 3.) 

Yes, the creation was complete; "and God saw everything 
that he had made, and, behold, it was very good." (Gen. L 31.) 

(ft.) The earth was not yet doomed to "bring forth" « thorns'^ 
and ^thistles,** nor man to eat his bread "m the sweat of bis 
face;** the generous lion did not yet thirst for the blood of the 
harmless lamb, nor the high-soaring eagle for the life of the 
devoted bird; the tiger was not yet fierce, nor the hyaena 
cruel; and what is more, conscience was yet without a sting, 
and man, in Eden, lived in communion with his God. Such a 
creation was well worthy of being remembered even by angels, 
and of having a whole day in every week set apart, in which to 
pause from every other occupation, to celebrate the " blessed," 
"sanctified" day, on which it was " finished." 

(c.) But soon, and "behold there ariseth a little cloud out of 
the sea, like a man's hand," only in appearance, and "the 
heaven was black with clouds" (1 Kings xviii. 44, 45), and 
the earth was covered with a darkness more grievous than 
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that which erst ^^ was upon the £ice of the deep," even the 
; darkness of sin, and death, and alienation from God ! ^' An 

' enemy hath done this I" (Matt xiiL 28.) 

Soon ^^ God saw that the wickedness of man was great in the 
earth, and that every imagination of the thoughts of his heart 
was only evil continually. And it repented the Lord •that he 
had made man on the earth, and it grieved him at his heart 
And the Lord said, I will destroy man whom I have created 
from the face of the earth; both man, and beast, and the creeping 
thing, and the fowls of the air, for it repenteth me that I have 
I made them.** (Gen. vL 5—8.) 

I <<But Noah found grace in the eyes of the Lord;" else, the 

world would no longer have had a Sabbath to celebrate the 
creation of ruined nature. 
. But man still continued wicked, and ^< the imagination of man's 

heart evil from his youth.*' (viii. 21.) 

{(L) The Lord then chose faithful Abraham, and blessed him, 
I that his seed should be ^* as the stars of the heaven, and as the 

f sand which is upon the sea shore" (Gen. xxii. 17), ^^for multi- 

I tude;" and that in him and in his seed ^^ shall all the families of 

the earth be blessed." (Gen. xxviii. 14.) And the Lord bringing 
them forth, ^'with a mighty hand and stretched-out arm" ^<out 
of the iron furnace, even out of Egypt," ^^he established a 
testimony in Jacob, and appointed a law in Israel, that they 
should make them known unto their children : that the genera- 
tion to come might know them, even the children which should 
be bom ; who should arise and declare them to their children ; 
that they might set their hope in God'* (Ps. Ixxviii. 5 — 7), and 
that the name of the Lord might ^^ be declared throughout all the 
earth." (Exod. ix. 16 ; Deut iv. 6, &c., &c.) 

(€•) Thus was man again to be brought nigh unto God, and 
ruined nature restored ; and henceforward, therefore, is not the 
Sabbath only (Deut v. 15), but many other memorials enforced 
in celebration of the Exodus from Egypt 

(f) But Israel " kept not the covenant of God, and refused to 
walk in his law." (Ps. Ixxviii. 10.) "They forgat God their 
Saviour. .... Therefore he said that he would destroy them, had 
not Moses his chosen stood before him in the breach, to turn 
away his wrath, lest he should destroy them." (Ps. cvi. 21 — ^28.) 
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Yea, " They sacrificed unto devils, not to God ; to gods whom 
they knew not, to new gods that came newly up" (Deut, 
xxxii. 17), to Baal, and Ashtaroth, and Moloch, and all the 
hosts of heaven. And the Lord ^< scattered them among the 
Heathen, and they were dispersed through the countries;'' 
and there they "profaned" God's "holy name." (Ezek. xxxvL 
19, 20.) 

(ff.) "And the Lord saw it, and it displeased him that there 
was no judgment And he saw that there was no man, and 
wondered that there was no intercessor: therefore his arm 
brought salvation unto him." (Isa. lix. 15, 16.) "Behold the 
Lamb of God, which taketh away the sin of the world." (John 
i. 29.) But " He came to his own, and his own received him 
not" (i. 11) ; but cry, " Crucify him ! Crucify him !" And " the 
Heathen rage, and the people imagine a vain thing. The kings 
of the earth set themselves, and the rulers take counsel together, 
against the Lord, and against his Anointed ! " (Ps. ii. 1, 2.) 
And Satan, the enemy of God and man, says, of "all the king* 
doms of the world, and the glory of them" (Matt. iv. 8), 
**that is delivered unto me; and to whomsoever I will I give 
it." (Luke iv. 6.) And the Lord of glory is nailed to the 
accursed tree* 

{h,) But praise the Lord all ye, his saints, there is victory in 
this defeat ! There is defeat in this victory ! Christ has 
triumphed, and " the prince of this world is judged !" 

(L) But henceforth, says the Lord, " Remember ye not the 
former things, neither consider the things of old." (Isa. xliii. 18.) 
" For, behold, I create new heavens and a new earth : and the 
former shall not be remembered, nor come into mind." (Isa. 
Ixv. 17.) " Behold, the days come, saith the Lord, that they 
shall no more say, The Lord liveth, which brought up the children 
of Israel out of the land of Egypt ; but. The Lord liveth, which 
brought up, and which led the seed of the house of Israel out 
of the north country, and from all countries, whither I had 
driven them; and they shall dwell in their own land." (Jer. 
xxiiL 7, 8.) 

(A.) Hence no more Sabbath for a ruined creation, which 
"shall not be remembered nor tome into mind;" no more 
Sabbath for an Exodus, of which no more mention is to be made: 
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" But be ye glad and rejoice for ever in that which I create : 
for, behold, I create Jerusalem a rejoicing, and her people a joy." 
<< For, as the new heavens and the new earth, which I will make, 
shall remain before me, saith the Lord, so shall your seed and 
your name remain." (Isa. IxvL 22.) 

And was the old ruined creation, and the frustrated Exodus 

from Egyptian bondage, worth a Sabbath; and is the Recreation^ 

the Megeneration, and the Exodus of aU men from the bondage of 

sin and deaths and the Exodus of Israel *^ from the north 

country, zxA from aR countries^^ to be dispersed no more; when 

the very beasts of the forests shall grow tame again; and the 

thorn and thistle vanish from the earth ; <' and the desert shall 

rejoice, and blossom as the rose" (Isa. xi. 6 — 9; xxxv. 1, 2; 

Iv. 12, 13); when "living waters shall go out from Jerusalem" 

(Zech. xiv. 8); when "Sodom and her daughters" shall be 

restored, and the Dead Sea " shall be healed " (Ezek. xvi. 53 ; 

xlvii. 9 — 12); when upon the very "bells of the horses" shall 

be inscribed, " Holiness unto the Lord " (Zech. xiv. 20) ; when 

"the earth shall be full of the knowledge of the Lord, as the 

waters cover the sea" (Isa. xi. 9) — shall such a new Creation be 

less worthy of a Sabbath ? Nay, " The stone which the builders 

refused is become the head stone of the comer. This is the 

Lord's doing; it is marvellous in our eyes. This is the day 

which the Lord hath made; we wiU rejoice and be glad in itJ* 

(Ps. cxviii. 22—24.) 

(Z.) But on which day is the new Sabbath to be kept? Not 
on the same with the old, to be reminded again of old 
things; but on the Resurrection-day, when the new creation 
was finished, soon to be revealed. " There remaineth, therefore, 
a Sabbath (a-aPParurfids) to the people of God. For he that is 
entered into his rest, he also hath ceased from his own 
works, as God did from his. Let us labour, therefore, to 
enter into that rest, lest any man fall after the same 
example of unbelief." (Heb. iv. 9 — 11.) Well may the 
prophet then make the observance of the "Sabbath," — yea, 
this Resurrection-Sabbath, in memory of what is already 
passed and effected by it, and in anticipation of what is yet to 
come through it, even as had Israel in the wilderness to do — the 
condition on which alone "the sons of the stranger, that join 
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themselves to the Lord," shall be brought to the " holy mountain," 
and made joyful in the ^ house of prayer." 

(wi,) But how is tills new Sabhaih to be observed? Not to 
light a fire ? nor gather manna ? And the transgressor of such 
things, to be "cut off?" Let us hear the prophet's answer; it 
runs thus, "If thou turn away thy foot from the Sabbath, 
from doing thy pleasure on my holy day ; and call the Sabbath 
a delight, the holy of the Lonl, honourable, and shalt honour 
him (it — the Sabbath), not doing thine own ways, nor finding 
thine own pleasure, nor speaking thine own words : then shalt 
thou delight thyself in the Lord ; and I will cause thee to ride 
upon the high places of the earth, and feed thee with the 
heritage of Jacob thy father : for the mouth of the Lord hath 
spoken it" (Isaiah Ivi. 3, 6^ 7; Iviii. 13, 14.) This mode of 
observance is as new as the day is new, which both Jews and 
Gentiles are bound by ; and in this way, and on that day, did 
the apostles and primitive Christians observe ^^the Lord^s-^yJ* 
Thus says the apostle, " Upon the first day of the week let 
every one of you lay by him in store, as God hath prospered 
him," 8cc (1 Cor, xvi. 2.) So again, "And upon the first 
day of the week, when the disciples «ame together to break 
bread, Paul preached unto them, veady to depart on the morrow,** 
&C. (Acts XX. 7.) 

(n.) Thus was the first day of the week, and the first only, 
set apart, in which the disciples, as by an established, acknow- 
ledged rule, came together to partake of ^ the blessed sacrament 
of the body and blood of Christ," and when the apostle, ready 
to depart, stayed till " the morrow," and " preached unto them." 
And on that day, too, they were recommended to lay by their 
contributions for the poor saints in Christ. And, no doubt, 
it is of this Sabbath, too, that he who called himself " the 
Lord of the Sabbath" (Mark ii. 28), and sanctioned what 
was a breaking of the Mosaic Sabbath — of the letter — ^said, 

"Pray ye, that your flight be not on the Sabbath day/' 

(Matt xxiv. 20.) 

And this Sabbath, this Resurrection-Sabbath, as being truly 
" THE Lord's-day," the Church of Christ has ev«r kept saered, 
according to the description of it by the prophet. 

XXVI. In connexion with this view of the law and the Gospel, 
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we may point out the abuse often made of the words, ^^By 
the law is the knowledge of sin." People often understand 
by this, as if the law convinced us that we were lost and undone, 
that we might thus then flee to Christ for pardon, &c. But 
although it be true, that by the law one may know that one 
has committed sin, one does yet know nothing of the sinfulness^ 
the offensiveness of sin, in the sight of God. I may cut my 
finger, and feel pain, but not think my life in danger, till the 
physician tells me, it is lockjaw ! Again, the ^' Thou shalt not 
commit adultery," of Moses, may be obeyed, and a man, 
according to the Gospel, may yet be an adulterer ; how, then, 
is by the law ^^the knowledge of sin," so as to lead us to 
Christ? — the knowledge of sin, according to the Gospel? I 
may know that there is lying a monster near me, and I may 
have some fear; but it is dark; I see not the monster; and 
as I do not feel or see it attempt my life, I make no attempt 
to flee; but a flash of lightning exhibits to me the yawning 
grave, and I am terrified anew, as if I had before known nothing 
of my imminent danger. Tlierefore, 

1. It is only by knowing God, as revealed in Christ Jesus, that 
we know anything of holiness and justice. 

2. It is, then, only by the knowledge of the law, as developed 
in the Gospel, that we know our utter sinfulness. 

3. And then it is the Holy Ghost that convinces of sin. 
XXVII. On observing the law from motives of policy, we have 

already said enough; but must yet rescue this often-perverted 
passage of the apostle, '^ And uiito the Jews I became as a 
Jew, that I might gain the Jews; to them that are under the 
law, as under the law, that I might gain them that are under 
the law," &C. (1 Cor. ix. 20.) What, are we to make a 
hypocrite of the apostle ? What, of Paul, who studiously used 
such plainness of speech, that the faith of believers "should 
not stand in the wisdom of men, but in the power of God;** 
and who said, "I determined not to know anything among you, 
save Jesus Christ, and him crucified!" (I Cor. ii. 1 — 5) who, 
"giving no offence in anything, that the ministry be not 
blamed," suffering " afflictions," " necessities," " distresses," 
" stripes, " " imprisonments ; " chastened by " tumults, " 
"laboure," '^ watchings," "fastings," &c, and yet walked in 

D 
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such **purenes85" and "love imfeigned" {2 Cor. vi. I — 10)^ 
as to be able to say to *^ saints," " B6~ ye followers of me, 
even as I also am of Christ!" (1 Cor. xi. 1.) The apostle says 
in the same place, " I am made all things to all men, that I 
might by all means save some.*' What did the apostle, then, 
become to idolaters ? What to the worshippers of Diana ? 
Did he desire to do no more than insert one article more in 
their creed? And why did he at Antioch blame Peter, and 
" withstood him to the face," for policy of this very kind ? TTiose 
do not follow the example of the apostle, nor can they under- 
stand him, who merely conform to the outward forms of the 
votaries of human tradition, which is sinful (see the example 
of Christ, Luke xi. ^7 — 39); but these follow his example^ 
who profess Christ crucified, and nothing else; and, "for 
Christ's sake," ca.i say in truth with St Paul, "Though I be 
free from all men, yet have I made myself servant unto all, that 
I might gain the more." Or, " Who is weak, and I am not weak? 
who is oflTended, and I bum not?" &c. (2 Cor. xL 29.) 

XXVIII. As a specimen of the practical result of conformity 
on the one hand, and nonconformity on the other, to the religion 
of others, I might adduce my own experience. I came twice 
after brethren who so conformed in all things, while I professed 
no other principles than those developed above ; when, in both 
cases, the advantage was greatly on my side; but I vrill not 
speak of myself. The case of the pious Moravian, Lieberkuhn, 
however, is a striking instance in point He spent the greater 
part of his life in labours of love among the Jews ; and exem- 
plified the most zealous devotedness to gain some : but not one 
soul is on record as having been saved by him : he became a 
Jew to the Jews in a literal sense; and this, I believe, accounts 
for hb want of success. People, indeed, ran after him — as they 
ever will after anything eccentric — ^but they ran in vain^ and he 
preached in vain. f 

XXIX. Some persons apologize for want of success in a 
missionary (which is invariably owing to some nofable defect in 
the man), by abusing the prophetic words of oir Messed Saviour, 
" Then I said, I have laboured in vain, I have spent my strength 
for nought, and in vain." (Isa. xlix. 4.) They forget that the 
power of preaching lies in the cross; that it is " Christ cruci/kdy** 
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which is ^Uhe power of God unto salvation;" that it is the 
Holy Ghost which reproveth ^' the world of sin, and of righteous- 
ness, and of judgment;" they forget the words of Christy ^^ And 
I^ if I be lifted up from the earthy wiU draw aU men unto me J* 
(John xii. 32.) While there was yet no cross, no Christ crucified, 
rw Holy Ghost given, how could men be converted? But Christ 
does not« stop there when he says, " I have laboured in vain," 
&c* He adds, '' Yet surely, my judgment is with the Lord, and 
my work with my God :" for it was not lost; it was preparatory 
to that which should immediately follow, so soon as Christ 
should have ^^ finished*^ his work; ^^when he ascended up on 
high," and " led captivity captive, and gave gifts unto men," 
(Eph. iv. 8.) And since that time, the Gospel was never 
preached in vain, when preached ^^by pureness...hy knowledge^* 
and ^' in demonstration of the Spirit and c^ power." (1 Cor. 
ii. 4.) It thus always was, and ever will be, ^ To the one^..,the 
savour of death unto death; to the other, ••• the savour of life 
unto life:" and where it generates not life, there it brings not 
death either. 

XXX. Some will then point out this and that person, as an 
exception to this rule ; but enough, experience sufficiently proves 
that the rule generally holds good ; and we conclude, where an 
exception appears to exist, it might be accounted for by a better 
knowledge of the person, whose case is brought forward in oppo- 
sition to the word and the promises of God. " Shall tbeir 
unbelief make the £aith of God without eJBTect? God forbid: 
yea, let God be true, but every man a liar." (Rom. iii. 8> 4.) 

CONCLUSION. 

Let us finally, then, once more remember, that those to whose 
religious practices we should conform out of policy, are they 
who, according to the prophetic prediction (Isa. viii. 13 — 15), 
take offence only at the grave positives of Christianity, such as : 
Trinity !--«Son of God ! — Incarnation I — CRuanxiON ! — 
compared witb «vhich the negatives are absolutely nothing, and 
for which no observances, no policy, in the world, vdll ever prove 
the least palliative to them ; while we are not at liberty to hold 
out any palliitives, to lessen either the dignity, or ^Hhe offence. 
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of the cross!" But '^as for me," I would, with the prophet 
of old, say to my brethren, with the most unfeigned regard and 
affection, ^^God forbid that I should sin against the Lord, in 
ceasing to pray for you : but I will teach you the good and the 
right way." (1 Sam. xiL 23.) For '^ my heart's desire and prayer 
to God for Israel is, that they might be saved. For I bear 
them record that they have a zeal of God, but not according 
to knowledge. For they being ignorant of God's righteousness, 
and going about to establish their own righteousness, have not 
submitted themselves unto the righteousness of God." But 
Tou again, on the other side, remember ! ^be not highminded !" 
" For if thou wert cut out of the olive-tree which is wild by 
nature, and wert graffed contrary to nature into a good olive- 
tree : how much more shall these, which be the natural branches, 
be graffed into their own olive-tree ?" They are yet " beloved 
for the fathers' sakes," ^^ and so all Israel shall be saved." 
And <^ what shall the receiving of them be, but life from the 
dead? For if the first fruit be holy, the lump is also holy : and 
if the root be holy, so are the branches." (Rom. ix. x. xL) If 
the prophet had lived now-ordays, he might have addressed to 
you both — yes, both Jews and Christians — ^these pathetic words 
of the Lord, ^^What iniquity have your fathers found in me, 
that they are gone far from me, and have walked after vanity, 
and are become vain ?" (Jer. iL 5.) However, there is " a 
remnant according to the election of grace ; " and that remnant 
lives not among ^^ Israel after thejksh^ but amongst Christians; 
and they are ^^ beloved," and ^^ accepted in the beloved;" and 
they are " the Bride, the Lamb's wife," " not having spot, 
or wrinkle, or any such thing ; " amongst whom may it be our 
lot to live and rejoice from henceforth and for evermore, unto all 
eternity, world without end. Amen. 
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